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Bereishis 25,19: And these are the generations of Isaac, Abraham’s son; Abraham
fathered Isaac. יצחק-אברהם אברהם הוליד את-ואלה תולדת יצחק בן
Rashi: And these are the generations of Isaac the son of Abraham: [ תּוֹלְדוֹתrefers to]
Jacob and Esau mentioned in this section.
QUESTION #1: What insight is Rashi teaching us - this seems to be obvious !
Rashi: הכּ ָתוּב יִצְחָק בֶּן אַבְרָ הָם הֻזְקַק לוֹמַר אַבְרָ הָם הוֹלִיד אֶת
ַ שׁכָּתַב
ֶ  ﬠ ַל יְדֵי.אברהם הוליד את יצחק
התָה ﬠ ִם אַבְרָ הָם וְל ֹא
ֲ שׁ
ָ שׁהֲרֵ י כַּמָּה שָׁנ ִים
ֶ ,תﬠַבְּרָ ה שָׂרָ ה
ְ ִ מלְֶך נ
ֶ אבִי
ֲ מ
ֵ שׁהָיוּ לֵיצ ָנ ֵי הַדּוֹר אוֹמְרִ ים
ֶ יִצְחָק; לְפִי
הכֹּל אַבְרָ הָם הוֹלִיד
ַ הﬠ ִידוּ
ֵ ְ  ו,סתֵּר פָּנ ָיו שֶׁל יִצְחָק דּוֹמֶה לְאַבְרָ הָם
ְ ַה ָקּבָּ"ה? צ ָר ְקל
ַ תﬠַבְּרָ ה הֵימֶנּוּ; מֶה ﬠָשָׂה
ְ ִנ
שׁאַבְרָ הָם הוֹלִיד אֶת יִצְחָק
ֶ שׁהֲרֵ י ﬠ ֵדוּת י ֵשׁ
ֶ ,שׁכּ ָתוּב כּ ָאן יִצְחָק בֶּן אַבְרָ הָם
ֶ  ו ְז ֶהוּ,אֶת יִצְחָק: ABRAHAM
BEGAT ISAAC — Just because Scripture wrote, “Isaac, son of Abraham” it felt
compelled to say “Abraham begat Isaac”, because the cynics of that time said, “Sarah
became with child of Abimelech. See how many years she lived with Abraham without
becoming with child”. What did the Holy One, blessed be He, do? He shaped Isaac’s
facial features exactly similar to those of Abraham’s, so that everyone had to admit that
Abraham begat Isaac. This is what is stated here: that Isaac was the son of Abraham, for
there is evidence that Abraham begat Isaac (Midrash Tanchuma, Toldot 1).
QUESTION #2: What was the point of the mockery? After all, even if Sarah conceived
from Avimelech, that, too, would have been a miracle!
Bereishis 6,9: These are the generations of Noah; Noah was a just man and perfect in
his generations, and Noah walked with God. אלה תולדת נח נח איש צדיק תמים היה בדרתיו
נח-האלהים התהלך-את
QUESTION #3: That being the case, why isn’t our Parsha called “Yitzchak” instead of
“Toldos?”
Pirkei Avos 5,2: מכְﬠ ִיסִין
ַ שׁכּ ָל הַדּוֹרוֹת הָיוּ
ֶ , לְהוֹדִיﬠ ַ כַּמָּה אֶרֶ ְך אַפַּי ִם לְפָנ ָיו,ַמאָדָם וְﬠ ַד נֹח
ֵ ﬠֲשָׂרָ ה דוֹרוֹת
, לְהוֹדִיﬠ ַ כַּמָּה אֶרֶ ְך אַפַּי ִם לְפָנ ָיו,ח וְﬠ ַד אַבְרָ הָם
ַ ֹמנּ
ִ  ﬠֲשָׂרָ ה דוֹרוֹת.המַּבּוּל
ַ הבִיא ﬠֲלֵיהֶם אֶת מֵי
ֵ שׁ
ֶ באִין ﬠ ַד
ָ וּ
שׂכ ַר כֻּלָּם
ְ שׁבָּא אַבְרָ הָם ו ְ ִקבֵּל ﬠָלָיו
ֶ  ﬠ ַד,באִין
ָ מכְﬠ ִיסִין וּ
ַ שׁכּ ָל הַדּוֹרוֹת הָיוּ
ֶ : [There were] ten generations
from Adam to Noah, in order to make known what long-suffering is His; for all those
generations kept on provoking Him, until He brought upon them the waters of the flood.
[There were] ten generations from Noah to Abraham, in order to make known what longsuffering is His; for all those generations kept on provoking Him, until Abraham, came
and received the reward of all of them.
QUESTION #4: Did everyone from Adam on down ‘anger’ hashem? there were certainly
good individualist those generations such as Shem and Ever, etc.?
ANSWER: In those sets of generations, those righteous individuals had no continuation.
The “generations” angered Hashem. The scoffers wanted to dispute the perpetuation of
Avraham’s lineage - not the miracle that happened. The Torah calls this Parsha “Toldos”
to emphasize the critical aspect of continuity that would be achieved in this Parsha
through Yitzchak?
QUESTION #5: How did Yitzchak succeed in perpetuating the Jewish people?
Bereishis 25,27- 28: And the boys grew; and Esau was a skillful hunter, a man of the
field; and Jacob was a quiet man, living in tents. And Isaac loved Esau, because he ate
of his venison; but Rebekah loved Jacob.
Rashi: And the youths grew up, and Esau was: As long as they were small, they were
not recognizable through their deeds, and no one scrutinized them to determine their
characters. As soon as they became thirteen years old, this one parted to the houses of
study, and that one parted to idol worship. — [From Gen. Rabbah 63:10; Tanchuma, Ki
Theze 4]; who understood hunting: [He knew how] to trap and to deceive his father with
his mouth and ask him,“Father, how do we tithe salt and straw?” His father thereby
thought that he was scrupulous in his observance of the commandments (Tanchuma,
Toeldoth 8).;in his mouth: As the Targum renders: into Isaac’s mouth. The Midrashic
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interpretation is: with Esau’s mouth, for he would entrap him and deceive him with his
words. — [From Tanchuma, Toledoth 8]
Rashi 25,29: And he was exhausted. From murdering.
Midrash Hagadol: He (Avraham) is gone forever, never to rise again! He did just as the
first man Adam died and will never return again!
Bereishis 26, 34 -35 & 27, 1-4: And Esau was forty years old when he married Judith the
daughter of Beeri the Hittite, and Bashemath the daughter of Elon the Hittite. And they
made life bitter for Isaac and for Rebekah. And it came to pass, that when Isaac was old,
and his eyes were dim, so that he could not see, he called Esau his eldest son, and said
to him, My son; and he said to him, Behold, here am I. And he said, Behold now, I am old,
I know not the day of my death. Now therefore take, I beg you, your weapons, your quiver
and your bow and go out to the field, and catch me some venison. And make me savory
food, such as I love, and bring it to me, that I may eat; that my soul may bless you before
I die.
Rashi: "His eyes were dim" - through the smoke they raised by these women in offering
incense to idols. Another explanation is: When Yitzchok was bound upon the altar and his
father was about to slay him, at that very moment the heavens opened, the ministering
angels saw it and wept, and their tears flowed and fell upon Yitzchok's eyes which thus
became dim. Another explanation is: They became dim just in order that Yaakov might
receive the blessings.
Bereishis Rabba 65: Sharpen your weapons - so that you do not feed me with
improperly slaughtered animals, and suspend your weapons so that you do not feed me
with animals stolen or robbed from others.
FACT: The Arizal could see every sin a jew did by merely looking at his forehead !
QUESTION #6: Why doesn’t Yitzchak throw Eisav out of the house, just like his father
Avraham did with Yishmael? Why do Sarah & Hashem decide to throw out Yishmael,
while Hashem and Rivkah do not see it fit to throw out Eisav ?
QUESTION #7: How could Yitzchak love, be fooled by, and want to bless Eisav ? It is
impossible to think that Yitzchak was fooled by Eisav ?
Zohar 1, 139a: You might ask: How is it that Yitzchok knew not all of Esau's evil deeds?
Certainly the Shechina ( Divine Presence) was with him; for if the Shechina was not
present with him, how could he have blessed Yaakov when he did? The truth is that the
Shechina indeed dwelt with him always, but it did not reveal Esau's deeds to him so that
Yaakov should be blessed without his knowledge, but only by the will of the Holy One,
blessed is He.
Zohar tells us that Hashem withheld Eisav’s total wickedness from him.
QUESTION #8: Why does Hashem withhold such vital information from Yitzchak ?
QUESTION #9: Why does the Torah tell us about the every day issues of Yitzchak
dealing with Avimelech and the people from Gerar?
QUESTION #10: What is the message of Yitzchak digging the wells ?
QUESTION #11: What is the significance of Yitzchak establishing the Mincha payer?
Talmud Berachos 6b: לעולם יהא אדם זהיר בתפלתה מנחה שהרי אליהו לא נענה אלא בתפלת
 המנחה שנאמר ויהי בעלות המנחה ויגש אליהו הנביא ויאמר וגו׳ ענני ה׳ ענניOne must always be
vigilant with regard to the afternoon prayer, as Elijah’s prayer was only answered in the
afternoon prayer, as it is stated: “And it was at the time of the afternoon offering that
Elijah the Prophet came near, and he said…Answer me, Lord, answer me, [ that this
people will know that You, Lord, are God” (I Kings 18:36–37). Because Elijah was
answered in the afternoon prayer, it has particular significance.]
QUESTION #12: What is so special about the Mincha prayer over Shacharis and Maariv
?
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DIFFERENT ROLES OF AVRAHAM & YITZCHAK:
Bereishis 12,1: ָ אֶךּ
ֽ ְשׁ֥ר אַר
ֶ א
ֲ האָ֖רֶ ץ
ָ ב֑יָך אֶל־
ִ ָבּ֣ית א
ֵ מ
ִ תָּך֖ וּ
ְ ממּֽוֹלַ ְד
ִ מאַרְ צְָך֥ וּ
ֵ ֛ו ַ ֹיּ֤אמֶר י ְהוָה֙ אֶל־אַבְרָ ֔ם לְֶך־לְָך
The LORD said to Abram, “Go forth from your native land and from your father’s house to
the land that I will show you.
Bereishis 26,2: מ֥ר אֵלֶֽיָך
ַ א
ֹ שׁ֖ר
ֶ א
ֲ בּאָ֔רֶ ץ
ָ שׁ ֹכ֣ן
ְ מצ ְרָ ֑יְמָה
ִ  ו ַיּ ֵרָ ֤א אֵלָיו֙ י ְהו ָ֔ה ו ַ ֹיּ֖אמֶר אַל־תֵּרֵ ֣דThe LORD had
appeared to him and said, “Do not go down to Egypt; stay in the land which I point out to
you.
OBSERVATION: Contrast the first words Hashem said to Avraham versus Yitzchak.
Avraham’s mission is to “go” and be expansive; while Yitzchak is “do not go” and
contract.
POINT: Avraham’s mission was to develop Divine kindness, while Yitzchak’s mission was
to develop “Divine Gevura.”
Gevura means control, judgment, discipline. justice system. You need law and order - so
that all the people who want kindness won’t hurt each other.
The middah of gevura has many faces and many names. In various contexts, it’s referred
to as avodah, service; pachad, fear; yirah, awe; and din, judgment. What do these
denotations have in common?
Gevura manifests itself in: 1) developing internally, self- control and then 2) externally
vis-a-vis other people, so they too will have self-control.
Gevura going awry will display negatively as wanting to Have power and control others the ultimate expression of this would be to murder others.
QUESTION #13: Where do we see Yitzchak developing this in this Parsha ? We should
see self-control & disciplining others? Where do we see it ?
QUESTION #14: Why does Yitzchak not discipline Eisav? He seems that he failed as a
parent ?
DEFINING GEVURA:

18. Pirkei Avos 4,1 הַכּוֹבֵשׁ אֶת יִצ ְרוֹ,אֵיז ֶהוּ ג ִבּוֹר,: Who is the mighty one? He who conquers his
impulse…
19. Talmud Nedarim 38a:  גבורא.… וכולן ממשה. אין הקב"ה משרה שכינתו אלא על גבורThe Holy
One, Blessed be He, rests His Divine Presence only upon one who is mighty…And all of
these qualities are derived from Moses. He was mighty…Rather, the fact that Moses was
mighty is derived from this verse, as it is written: “And I took hold of the two tablets, and
cast them out of my two hands, and broke them before your eyes” (Deuteronomy 9:17),
and it is taught in a baraita: The tablets, their length was six handbreadths, and their
width was six handbreadths, and their thickness was three handbreadths. If Moses was
capable of lifting and casting a burden that heavy, apparently he was mighty.
20. Shmos 38, 10: ח֑יו ו ַיָּ֖קֶם אֶת־ﬠ ַמּוּ ָדֽיו׃
ָ תּ֖ן אֶת־בְּרִ י
ֵ ִ שׁ֔יו ו ַיּ
ָ ָשׂם֙ אֶת־קְר
ֶ ָ֙ אדָנ ָ֔יו ו ַיּ
ֲ תּן֙ אֶת־
ֵ ִ שׁכָּ֗ן ו ַיּ
ְ מּ
ִ ה
ַ שׁ֜ה אֶת־
ֶ מ
ֹ ו ַיָּ֨קֶם
Moses set up the Tabernacle, placing its sockets, setting up its planks, inserting its bars,
and erecting its posts.
21. Rashi Shmos 39,33: מלָאכ ָה
ְ משֶׁה שׁוּם
ֹ שׁלּ ֹא ﬠָשָׂה
ֶ הקִימוֹ; וּלְפִי
ֲ ַשׁלּ ֹא הָיוּ י ְכוֹלִין ל
ֶ .'ויביאו את המשכן וגו
בּאָדָם
ָ ח
ַ שׁאֵין ֹכּ
ֶ ,הקְּרָ שִׁים
ַ חמַת ֹכּבֶד
ֲ מ
ֵ הקִימוֹ שׁוּם אָדָם
ֲ ַשׁלּ ֹא הָי ָה י ָכוֹל ל
ֶ ,ה ָקמָתוֹ
ֲ ה ָקּבָּ"ה
ַ ח לוֹ
ַ  הִנּ ִי,שׁכּ ָן
ְ מּ
ִ ב
ַ
,ה ָקמָתוֹ ﬠ ַ"י ְ אָדָם? אָמַר לוֹ ﬠֲסֹק אַתָּה בְּיָדְָך
ֲ ה ָקּבָּ"ה אֵיְך אֶפְשָׁר
ַ משֶׁה לִפְנ ֵי
ֹ הﬠֱמִידוֹ; אָמַר
ֶ משֶׁה
ֹ  וּ,לְז ָ ְקפָן
מדְרַ שׁ רַ ' תַנ ְחוּמָא
ִ ;מאֵלָיו
ֵ שׁכּ ָן )שמות מ'( – הוּקַם
ְ מּ
ִ ה
ַ  ו ְז ֶהוּ שֶׁנּ ֶ' הוּקַם,מאֵלָיו
ֵ מקִימוֹ ו ְהוּא נ ִזְקָף וְקָם
ְ ִ ו ְנ ִרְ אֶה כּ:
for they themselves were unable to erect it. Since Moses had done no work in the
Mishkan, the Holy One, blessed is He, left for him the task of erecting it, for nobody was
able to set it up because of the weight of the boards which no human strength was
capable of setting up. Moses, however, succeeded in placing it in position. Moses said
to the Holy One, blessed be He, “How is its erection possible by human beings?” God
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answered him: “You be busy with your hand!” He appeared to be erecting it, but in fact it
set itself up and rose of its own accord. That is why Scripture says, (Exodus 40:17) “The
Tabernacle was erected ( — ”)הוקםwas erected by itself. This is a Midrash of Rabbi
Tanchuma 2:11:11.
QUESTION #15: It seems from these last sources that a Gibor displays physical
strength, while Pirkei Avos defines it as a spiritual strength?
QUESTION #16: Why would physical strength be a pre-requisite for prophecy?
QUESTION #17: What proof is there from Moshe’s strength from his erecting the
Mishkan if it happened through a miracle ?
Talmud Sukkah 52b: ( לב,יצרו של אדם מתגבר עליו בכל יום ומבקש להמיתו שנאמר )תהלים לז
 לג( ה' לא,צופה רשע לצדיק ומבקש להמיתו ואלמלא הקב"ה שעוזר לו אינו יכול לו שנאמ' )תהלים לז
 יעזבנו בידו ולא ירשיענו בהשפטA person’s evil inclination overcomes him each day and
seeks to kill him, as it stated: “The wicked watches the righteous and seeks to kill
him” (Psalms 37:32); the wicked here is referring to the wickedness inside one’s heart.
And if not for the Holy One, Blessed be He, Who assists him with the good inclination,
he would not overcome it, as it is stated: “The Lord will not leave him in his hand, nor
suﬀer him to be condemned when he is judged” (Psalms 37:33).
QUESTION #18: Why does Hashem give is a Yetzer Hora that we can not defeat alone just give us a Yetzer Hora that we can defeat ?
QUESTION #19: What proof is there from conquering your Yetzer Hora if you can only
do it with hashem’s help anyway ?
R’ Chaim Shmulevitz: Gevurah is the ability to overcome the negative trait of atzlus,
laziness, whether it manifests itself physically or spiritually. It is the ability to exploit all
of your talents and eﬀorts towards giving 100% of what you are capable of giving, in
order to fulfill the will of Hashem, regardless of what the possibility of success is.
1) Depending on how much eﬀort is put into an action, Hashem will proportionately help
you reach that goal, whether it is physical or spiritual.
2) When you do everything you can possibly do - then you get Syata Dishmaya.
3) The means are more important than the goal.
4) Hashem wants to reward you based on the results which are beyond what you could
have done by yourself.
5) Syata Dishmaya does not take away your reward.
POINT: Hashem gives us such a strong Yetzer Hora so that we can work on becoming
a Gibor !

HOW DOES ONE DEVELOP GEVURAH ?
30. QUESTION: What knowledge gives us the courage and confidence to become a
Gibor ?
31. Rabbeinu Yonah Pirkei Avos 4,1:  כמו שכח הגוף היא מעלתו.איזהו גבור הכובש את יצרו
 וגבורת הגוף שהיא הכח באדם גם בבהמה הוא כי לכלם יש כח. כך כח הנשמה הוא מעלתה.וחשיבותו
 ובזה לא דבר בן זומא כי לא נקראת גבורה אך מגבורת הלב שיש.לישא משאות ומהם יותר על חבריהם
 וגם כח כבישת היצר והיא נחלקת בין האדם.בה שני כחות להיות גבור במלחמה ולא יפחד לבו לעולם
 ועל זה אמר שהכח האמיץ והחזק מגבורת הלב הוא הכובש את יצרו.והבהמה כי לא לבהמות גבורת הלב
כי הגבור במלחמה אינו דבר גדול כל כך וכמוהו כמוהם בתאר בני אדם אם להם כח גם לזה חזקה אם
 אך כבישת היצר האויב לאיש על פניו להאבידו היא גבורה.למדו ידיהם לקרב אצבעותיהם למלחמה
נשגבה וחזקה: Who is the mighty one? He who conquers his impulse: Just as the power of
the body is its virtue and its distinction, so too is the power of the soul is its virtue. And
regarding the power of the body in man, it is also in animals - as they all have the power
to lift weights and some more than others - [such that] Ben Zoma did not speak about it,
as it is not called might. Rather [he spoke] about the might of the heart - which has

32.

33.
34.
35.
36.

37.

5
two powers, to be mighty in war and that his heart never be afraid; and also the
power to subdue the impulse. And this is dissimilar for man and beast, as animals do
not have might of the heart. And about this, Ben Zoma said that the braver and stronger
power of the heart is that which overcomes the impulse. As might in war is not such a
great thing and 'like you, like them, in the description of men' - if they have power, this
one also has strength, if 'they prepared their hands for battle, their fingers for war.' But to
overcome the impulse - the enemy of a person in his face - and to destroy him, that is an
elevated and strong might..
שנאמר טוב ארך אפים מגבור ומשל ברוחו מלוכד עיר ארך אפים נקרא המאריך אפו ואין רצונו להנקם
. כי הכעסן ומתנקם מיד מחבל את מעשיו ובלא דעת הוא עושה.מיד אך ממתין שעה ומקום לנקום נקמתו
ועל זה אמר שלמה ע"ה טוב ארך אפים מגבור המאריך אפו אע"פ שאינו מוחל מתוך כעסו אלא שמניח
.הדבר להנקם אחר זמן יותר היא גבורת הלב מן הגבור במלחמה שגם בלא דעת יהיה גבור להלחם
והמושל ברוחו שהוא יותר ממאריך אפים כי מתוך הכעס הוא מוחל מאשר הוא ירא את דבר ה' הוא
גבור מלוכד עיר אע"פ שיש לו שני דברים גבורת הלב וחכמה כמו שנא' )משלי כ"א כ"ב( עיר גברים עלה
 ועל זה נאמר )מלכים ב' י"ח. כי בגבורת הלב והחכמה העצה הנכונה לכדו העיירות.חכם וירד עוז מבטחה
 ומושל ברוחו גדול וחשוב מכל זה ונמצא כובש את יצרו מכל דבר רע.כ'( עצה וגבורה למלחמה: as it
says, "slowness to anger is better than a mighty person and the ruler of his spirit
than the conqueror of a city." (Proverbs 16:32): Slowness to anger [describes] the
one who holds his anger and his will is not to take revenge immediately, but to wait for
the time and place of his vengeance. As the angry one that takes revenge immediately,
confounds his actions and acts without intelligence. And about this, Shlomo, peace be
upon him, stated, "slowness to anger is better than a mighty person." The one who holds
his anger - even though he does not forgive during his anger - since he leaves the matter
of revenge until later, [shows] more might of the heart than the mighty one in war; as also
without intelligence can he be mighty in fighting. But "the ruler of his spirit" - which is
more than one who is slow of anger, since he forgives during his anger, as he fears
the word of God - is mightier "than the conqueror of a city." [This is] even though [the
latter] has two things - might of the heart and wisdom, as it is stated (Proverbs 21:22), "A
wise man climbed to a city of warriors, and brought down its mighty stronghold." As it is
with might of the heart, wisdom and correct counsel that they conquer cities. And about
this it is stated (II Kings 18:20), "counsel and might for war." And the ruler of his spirit is
greater and more significant than all of this and he comes out overcoming his impulse
from all bad things.
QUESTION: How can Rebbaeinu Yonah be certain that a person who forgives during his
anger, will overcome his impulse from all bad things ?
QUESTION: Why will the person who fears the word of God forgive during his anger ?
Chozeh mi’Lublin, Zos Zikaron : One should be cautious of pride … and of anger …
and never get angry at all at anyone … and it is good to remember that everything is
from the Creator…
Talmud Chullin 7b: ואמר ר' חנינא אין אדם נוקף אצבעו מלמטה אלא א"כ מכריזין עליו מלמעלה
 כד( ואדם מה יבין דרכו, כג( מה' מצעדי גבר כוננו )משלי כ, שנאמר )תהלים לזAnd Rabbi Ḥanina
says: A person injures his finger below, on earth, only if they declare about him on high
that he should be injured, as it is stated: It is of the Lord that a man’s goings are
established; and a man, what does he understand of his way (see Psalms 37:23 and
Proverbs 20:24).“One should be cautious of pride … and of anger … and never get angry
at all at anyone … and it is good to remember that everything is from the Creator,
blessed be He, as it is written (Chullin 7b): ‘A person injures his finger below [on earth]
only if they declare about him on high’ even if this is caused by those who have free
choice.”
POINT: Having the intelligence to know that Hashem is the source of all forces that
interact against us, we must conclude that it is all for our benefit. That benefit can only
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be to make us greater people. We must also believe that Hashem gives us the ability to
successfully overcome these challenges. The greater the challenge, the more ability
Hashem must give us to overcome it. This gives us the courage and confidence to
become a Gibor!
The very purpose of the neshamah’s descent to This World is to combat the yetzer hara.
Gevurah, fear of sin and strength of character, is vital in this battle.
Slonimer Rebbe: a day a person doesn’t perform at least one act against his Yetzer
Hora, he didn’t advance in his life’s mission. Gevura is a life-long mission.
QUESTION: Where does one require to have the most Gevura ?
Chovos Halevavos 4,3: (addresses the question of why Hashem decreed that man
should work for a living) Divine wisdom required the testing of man in the service of G-d
or rebellion against Him. Therefore, G-d tests man with what demonstrates his choice in
this - needs and lacking for external things such as food, drink, clothing, shelter, and
sexual relations. G-d commanded man to pursue and attain them through the available
means in specific ways (according to the torah) and at specific times. What G-d has
decreed that man will attain of them, man will attain fully after the completion of the
prepared means. That which has not been decreed that he will attain - he will not attain,
and the necessary means will be withheld.Through this process, his free choice of
whether he served G-d or rebelled against Him will be demonstrated through his intention
and choice, and the man will then deserve either reward or punishment, regardless
whether or not he actually achieved his intentions.
ANSWER: Making a parnassa, which our entire existence depends upon !
Talmud Shabbos 31a: When they escort a person to his final heavenly judgment after his
death, the Heavenly tribunal says to him: 1) Did you conduct your business transactions
faithfully?
GEVURA IN YITZCHAK’S LIFE:
Examples of the Gevura of Yitzchak:
Akeidas Yitzchak (see below)
Established Tefilas Mincha - stopping what you are doing in the middle of the day to
serve Hashem.
He is the Pillar of Tefila - which requires lots of concentration. (see below)
Planted crops successfully during a famine (see below)
Stayed in Gerar & dealt honourably with Avimelech (see below)
Allowed Eisav to stay in the house for such a long time, although he knew that he was
a Rasha.
Yitzchak asks Hashem to bring suffering in the world - starting with him!
Talmud Berachos 15b: one who recites Keriyat Shema and is careful to properly
pronounce its letters, Gehinom is "cooled off" for him.
REASON: But “heating himself” to hold back and slow down, he gets less “heat” in
Gehinom.
PARENTING: The hardest thing for a parent is to deal with a child that it is totally the
opposite of you and also in an evil way ! And more than that - your friends are talking
about it ! many parents would throw such child out of the house!
You need Gevura to still deal with your child in the way Hashem would.
STORY #1: Rav Yerachmiel Kraus (Matok Ha’or pg. 163)
STORY #2: Gerer Rebbe (pg. 164)
Yitzchak was an Olah Temima, willing to die for God. he has a mother who threw out
Yishmael. Eisav is a public Rasha , marries bad women, idol worshippers….
Now when Eisav offers deer meat to Yitzchak, instead of throwing out Yitzchak, the torah
tells us that even though Eisav is such a disappointment , as a hunter, inspire of the
fact that Eisav was a rasha - he had the gevura to love him….but it was Yitzchak who
was trapping eisav to make him think that he was impressed by him. Yitzchak was fooling
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Eisav - not the opposite ! Eisav is trying to fool Yitzchak, but Yitzchak also tricks him !
This took incredible Gevura on yitzchak’s part !
Yitzchak shows self-control to Eisav for at least 63 years ! Yitzchak must conquer
this Yetzer Hora without stop!
POINT: MAI SHILOACH: Hashem, who knows what is best for us, sends people in our
lives that are the opposite of us in order for us to develop ourselves. And Hashem may
send many of these people into our lives to develop your Midos !
POINT: Hashem never reveals how evil Eisav is , so that he will spend his whole
lifetime working on Gevura.
POINT: Yitzchak wants to bless Eisav to have good life, so that he will not throw away
his Yiddishkeit !
POINT: Eisav never publicly went off the Derech during Yitzchak’s lifetime.
POINT: Any other child, but Eisav, would have POSITIVELY responded to Yitzchak’s
love.
POINT: No need for Yitzchak to bless Yaakov - he can develop with no assistance.
ANSWER #5: Yitzchak became Yitzchak BECAUSE of his Toldos - the way he raised
them , built up his Gevura !
POINT: Yitzchak was an excellent parent - but Eisav was a supernaturally bad child.
QUESTION: From where did Yitzchak learn about this attribute of Divine Gevura?
ANSWER: From Hashem ! (See source #8)
MANIFESTATIONS OF DIVINE GEVURA:

•
•
•
•
•
•
•

•
•
•
•
•
•

•
•
•

BEFORE:
Look for daily examples of Hashem's Divine Gevura as He interacts with mankind.
Look at every personal misfortune / yetzer hora that you go through as training to being
a better Gibor.
Feel compelled to search out for opportunities to show Gevura even when none appear
to exist. Be a “Gevura Machine.” A day can not go by without you having overcome your
Yetzer Hora.
View a day without Gevura as a day without special Hashgacha Pratis & Brocha from
Hashem.
Do not feel that any act of Gevura is beyond your abilities.
Primarily focus on your own self-control; only afterwards work on controlling others.
DURING:
Do not do an act of Gevura because It “makes you feel good” - do it because it fulfills
Hashem’s Divine will of 1) you're emulating Hashem, 2) perfecting yourself so that
Hashem can come close to you, and 3) The Kiddush Hashem that your behaviour
produces.
Realize that every act of Gevurah to another person is also a Chesed to Hashem.
Feel that you are doing every act of Gevura as a joint partner with Hashem.
Minimize your appearance during the Gevura that you do.
Empathize with the recipients feelings; and insure that he does not feel minimized by
your Gevura.
Have the recipient feel that he is the one doing you the favor.
Areas to specially focus on Gevura: 1)monetary, 2)interpersonal, 3) parenting, and 4)
prayer.
AFTER:
Don’t EVER expect anything in return for your Gevura
Expect to use your gevura in the same area for a very long period of time.
Gevura needs Gevura – because” Kol Shegadol Me’chaveiro, Yitzro Gadol Mimenu.
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ADDENDUM:
Rabbeinu Bechayai: The Pelishtim were jealous of Yitzchak and therefore closed up
these wells. Yitzchak overpowered them, reopened the wells, and gave them the names
which had originally been used by Avraham. This, Yitzchak did in honor of his father, in
order to demonstrate that he is clinging to his father's legacy. Rabbeinu Bechayai states
that if Yitzchak was so careful not to change even the names of the wells which were
attributed to his father, how much more so must we attempt to continue in the values and
outlook of our own fathers and ancestors.
The Torah recounts how Yitzchak planted (fields) in the land of Pelishtim and received a
blessing from G-d in these plantations. (Bereishit 26:12) Many of the commentaries point
out that this was a time of famine and the land itself was difficult, yet despite this,
Yitzchak attempted to act, to invest in the future and succeeded. He demonstrated both
belief in himself and belief in Hashem.
Similarly, after having reopened the wells which had been originally dug by his father,
Yitzchak embarks on his own attempts to draw water. He too encounters resistance from
the local populous. It takes three attempts until he is allowed to keep his newly dug water
source open. At each of these three encounters, Yitzchak gives the well a name.
Da'as Sofrim: these names are very different from the sorts of names used until this
point. These names signify Yitzchak's personal history, his trials and tribulations, as he
sought to preserve them for future generations. In Yitzchak's eyes, these events
represented the depth of judgment and hardships which man can encounter in the world.
We add to this point that Yitzchak not only named the wells which he failed to secure but
also the final one which he succeeded in keeping open. This way Yitzchak left a lasting
commemoration to the attribute of perseverance. Yitzchak aimed to achieve his
goal. His first two attempts failed but he did not despair and continued until he was
successful.
POINT: Yitzchak encompasses these two aspects of gevurah. He limits himself in order
to consolidate his father's legacy. He holds back his personal will to create by becoming
subservient to his role as the second in line, the one who must continue the work of his
father before him. But Yitzchak also demonstrates physical and emotional might; he
overcomes the Pelishtim, he recovers from his losses and builds until he succeeds.
These two aspects are symbolized by the two sets of wells. The first wells were named
as they were in the time of Avraham, symbolizing continuity. The second set of wells
Yitzchak named himself to commemorate his trials and how they were overcome.
The defining event in Yitzchak’s life was the Akeidah. Although this seminal event was a
trial for Avraham, and we usually view it through his lens, it is universally referred to as
Akeidas Yitzchak, “the Binding of Yitzchak.” This title is based on a Midrash that tells us
of Yitzchak’s heroic request as he lay on the mizbeiach and prepared to be sacrificed:
“Father, I am young, and I may flinch from fear of the knife; perhaps this will invalidate
the offering. So bind me very well.”
Binding — tying and restraining — is a fitting expression for gevurah. Pirkei Avos (5:1)
famously defines a gibor not as someone who exerts his physical muscles, but as a
person who displays moral strength and conquers his evil inclination. In its ultimate form,
gevurah refers to giving up one’s life, but more commonly, it’s expressed by binding, or
restricting, one’s natural inclinations, and subjugating oneself to Hashem’s Will.
Avodah, service, is a term that refers to gevurah as well as to korbanos and tefillah. In all
these usages, the individual views himself as an eved Hashem, a servant whose raison
d’?tre is to serve his master. He has no ego and no personal agenda. Introspection,
discipline, and relinquishment of self are the hallmarks of the gevurah personality.

